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From the Social Justice Committee

first learned of Christian national-

ism in 1984, when I joined the Re-

ligious Liberty Committee of the
National Council of Churches. The
specific issue was “Christian Identity,”
a new militia movement at the time.
Its strange, underlying tenet was that
White people, not Jews, are the true
Israelites favored by God in the Bible.
Since then, the movement has waned,
but Christian nationalism continues to
grow.

Christian nationalism has been
present in America since before the
founding of the nation. It has mani-
fested in a variety of forms but has nev-
er gone away. Here we recall the KKK
and the southern Democrats of the
50s and 60s. “From its beginnings, the
Christian nationalist movement has
endorsed American exceptionalism,
the idea that the U.S. is more righ-
teous and upright than other nations,
but during the last sixty years—begin-
ning with the Religious Right—a sig-
nificant number of Christian national-
ists have become increasingly partisan,
divisive, ideological, and militant.”
Here we recall the Unite the Right ral-
ly in Charlottesville, Virginia, in 2017,
and the January 6, 2021, attack on the
Capitol.

“Christian nationalism is

characterized by the following

religious affirmations:

* That the United States was founded
as a Christian nation;

* That America is exceptional. That
is, God has given the United States
particular blessings and privileges

1 From a draft Policy Statement of the Nation-
al Council of Churches U.S.A., March 2021:“The
Dangers of Christian Nationalism in the United
States”
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not available to people in other
countries, and the nation must re-
main Christian for those blessings
to continue;

* That only Christians are the proper
custodians of this nation’s heritage;

e That Christianity (or a particu-
lar form of Christianity) should
have privileged status in the United
States, particularly in matters of law
and political policy;

* The even when their presence is tol-
erated, people who practice oth-
er religions or none cannot be fully
American—they are not welcomed,
their voices are discounted, and
they are not to be trusted with po-
litical and cultural leadership;

¢ 'That Christians in general, and some
Christians in particular, should en-
joy a level of legal protection not
granted to those who practice other
religions; and,

* That Christians have been made to
suffer unjustly, leaving them no al-
ternative but to respond with revo-
lutionary zeal to preserve the United
States as a great Christian nation.”

Christian nationalism poses
a significant danger to the
integrity of both church and
society.

We can also note that Christian

nationalism:

* Is largely White (and eager to deny
the sin of racism)

* Is largely male (denying leadership
positions to women)

* Elevates the nation to divine status
(idolatry)

* Distorts the radically inclusive mes-
sage of the gospel (xenophobia)

* Ignores or bypasses moral injustice

(poverty, racism, war, immigration,
housing, climate change, etc.)

* Prefers conspiracy theories to facts
and truth (seeking to whitewash the
complex history of America)

e Turns those who are different into
forces of darkness, enemies to be de-
feated, deported, or destroyed, or at
least contained by political means

Christian nationalism poses a sig-
nificant danger to the integrity of both
church and society. By seeking to make
a particular form of Christianity a lit-
mus test for government policy, it vi-
olates the establishment clause; and
by seeking to marginalize and disen-
franchise all religions that do not align
with its mindset, it violates the free ex-
ercise clause. It thereby threatens both
democracy and religious freedom.

Why should Swedenborgian church-
es in the United States be concerned
with this issue? Because we are Chris-
tians and Americans. Many Christian
leaders have long spoken out against
Christian nationalism. They under-
stand that Scripture calls us out of a
sectarian and nationalistic mindset.
As Swedenborgians, we are more than
well equipped to affirm a radically in-
clusive, inter-religious, and non-parti-
san mindset; not just theologically, but
culturally and civilly as well.

“The alternative to Christian na-
tionalism, however, is not disengage-
ment from politics, but a willingness
to work in the public realm...to fos-
ter good for all people in this nation
and the world. Christians are called
both to support the government of the
United States insofar as it serves this
beneficent goal and to work diligently
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for reforms wherever and whenever it
does not.”! If we remain silent, if we
do not engage, Christian nationalism
will continue to grow as a corrosive
and divisive movement in our midst.
The best response to Christian nation-
alism is to boldly proclaim to the na-
tion, as others have done, “No, not in
my name!”

Besides its more overt or militant
expressions, Christian nationalism
can also operate in more subtle ways:
in the media, the culture, the church,
and in government. For instance: it is
quite possible for a church to identify
itself as politically conservative or pro-
gressive/liberal. While this may help to
ground its members to a specific iden-
tity, it does so at the cost of religious
freedom. “Taking sides” makes sense
in many areas of life, but it only makes
sense in the church if the side we “take”
is that of the Lord’s: the One who takes
no sides but loves and embraces all.

Like most mainline Protestant
churches these days, we are a pur-
ple congregation, a mix of both Re-
publicans and Democrats, though

mostly Democrats, I suspect. Be-
cause I believe both political par-
ties have contributed to our nation’s
current political dysfunction, I reg-
ularly offer an equal-opportunity
critique of the political arena. Our
faith stands in judgment of our na-
tion’s lawmakers—of whatever ideo-
logical stripe—when they fail to up-
hold the values implicit in the gos-
pel demands for justice. . .. I do not
use the terms progressive or conser-
vative in my preaching and teach-
ing because these are labels rooted in
secular ideology and are not Chris-
tian terms. Reclaiming a Christian
vocabulary as we talk about poli-
tics, which includes the fallibilicy
of every political party or ideology
or leader (i.e., human sinfulness), is
one of the most important roles of
the pastor, especially in our divisive
political climate right now. (Rev.

Scott Anderson, 9/24/18)

As I have written elsewhere, the
question is not f the church should be
involved in the public realm, but how.
How can we bring our moral witness,
our vision for inclusion, justice, peace,
and unity to bear on the real world,
to affect beneficial change? While we
are certainly not a Christian nation,
we are very much a religious nation.

The freedom of religion granted to us
in the First Amendment carries with
it both the power and the responsibil-
ity to bring our voice into the public
square, to bring religious and spiritu-
al values to bear on our actual lives,
without overstepping constitutional
limits or disparaging other religions.
The church is now able to pursue its
ministry of healing and justice free of
government and political interference.
The First Amendment calls us to stand
apart from partisan politics and allows
us to address the issues that affect the
well-being of our neighbors. Let us
avoid taking a divisive stand against
our fellow citizens, and instead take a
unifying stand against all that is false
and unjust.

SAAR is presenting a five-part series
exploring the church’s relationship to
civic engagement. I invite you to par-
ticipate in this
timely event, @
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Session Two: Interfaith Advocacy 101
Monday, February 28, 7:30 — 9:00 PM ET

e all want to help our neigh-

bor and help make the world
a better place through useful action.
But sometimes it is hard to know how
to have a meaningful impact. Ours is
a tradition that encourages people of
faith to be active and conscientious cit-
izens. We will explore this aspect of
the Swedenborgian tradition as well
as concrete ways to be civically en-
gaged in a five-part series from Janu-
ary through May.

Join us for the second installment:

Interfaith Advocacy 101

(Led by the Friends Committee on

National Legislation)

* What does interfaith advocacy look
like in Washington, D.C.?

* Who is the Friends Committee on
National Legislation, what does
FCNL do?

* How do members of Congress react
to faith-based advocacy?

* Why is faith-based advocacy impor-
tant?

This is a non-partisan event series,
designed to support civic action gener-
ally, without preference to specific is-
sues.

To register, contact Rev. Shada Sul-
livan at revshada@gmail.com.

Save the Dates for the
Upcoming Installments
of this Series:

March 28, April 25,
and May 23




